Discussion Questions from the Resurrection Film Clip videos

1.Which film clip depicting the Resurrection of Jesus and his appearances to
others most matched your own idea of the power of the Resurrection?

2. Which film clip if any, contradicted your own thoughts or images of how Jesus
must have appeared, acted after his Resurrection?

3. Did film clips which showed non-Gospel imaginations of encounters with the
Risen Lord offend/bother your understanding of the Risen Christ?

4. Which film clips in your view depicted the gender war theory of suppressing
the role of women as Resurrection witnesses and apostles?

5. What other observations about how the Resurrection is portrayed in the form
of media did you have?
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Women In Ancient Christianity:
The New Discoveries

Scholar Karen King examines the evitence concerning
wamen's important place in early Christianity. She draws &
surprising new portrait of Mary Magdalene and outlines the
storigs of previously unknown garly Christian women.

by Karen L. King

Karen L. King is Professor of New Testament Studies
and the History of Ancient Christianity at Harvard
University In the Divinity School. She has published
widely In the areas of Gnostlcism, anclent Christianity,
and Women's Studies,

In the last twenty vears, the history of
women in ancient Christianity has been
almost completely revised, As women
historians entered the field in record
numbers, they brought with them new
questions, developed new methods, and
sought for evidence of women's presence in neglected texts
and axciting new findings. For example, only a few nameas of
women were widely known: Mary, the mother of Jesus; Mary
Magdalene, his disciple and the first witness to the
resurrection; Mary and Martha, the sisters who offered him
hospitality in Bethany. Now we are learning more of the many
women who contributed to the formation of Christianity in its
earliest years,

Perhaps most surprising, however, is that the stories of
women we thought we knew well are changing in dramatic
ways. Chief among these is Mary Magdalene, a woman
infamous in Westein Christianity as an adulteress and
repentant whore, Discoveries of nhew texts from the dry sands
of Egypt, along with sharpenad critical insight, have now
proven that this portrait of Mary is entirely inaccurate, She
was indeed an influential figure, but as a prominent disciple
and leader of one wing of the early Christian movement that
promoted women's leadership.

Certainty, the New Testament Gospels, written toward the last
quarter of the first century CE, acknowledge that women were
among Jesus' earliest followers. From the beginning, Jewish
women disciples, including Mary Magdalene, Joanna, and
Susanna, had accomparied Jesus durfng his ministry and
supported him out of their private means {Lulke B:1-3). He
spoke to women both in public and private, and indeed he _—
learned from them. According to one story, an unnamed N B . , :
Gentile woman taught Jesus that the ministry of God is not (»-’ S(jvo r?hou;uc. Lan.
limited to particular groups and persons, but helongs o all
who have faith {(Mark 7:24-30; Matthew 15:21-28). A
Jewish waman honored him with the extraordinary hospitality
of washing his feet with perfume. Jesus was a frequent visitor
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at the home of Mary and Martha, and was In the hablt of
teaching and eating meals with women as well as men, When
Jesus was arrested, women remained firm, even when his
male disciples are said to have Tled, and they accompanied
him to the foot of the cross. It was women who Were reported
as the B wWitnesses o the resurrection, chief among them
again Mary Magdalene. Although the details of these gospel
stories may be questicned, in general they reflect the
prominent historical roles women played in Jesus' ministry as
“distiples,
Hinuipies,

WOMEN IN THE FIRST CENTURY OF CHRISTIANITY

After the death of Jesus, women centinued to play prominent
roles in the early movement. Some scholars have even
suggested that the majority of Christians in the first century
may have been women.,

The letters of Paul - dated to the middle of the first century
CE - and his casual greetings to acquaintances offer

“fasuinating and solid information about many Jewish and
Gentile women who were prominent in the movement., His

Tetters provide vivid clues about the kind of activities in which
women engaged more generally. He greets Prisca, Junia,
Julia, and Nersus' sister, who worked and traveled as
riisglonaries in pairs with their husbands or brothers
{Romans 16:3, 7, 15). He tells us that Prisca and her
hushand risked their lives to save his. He praises Junia as a
prominent apostie, who had been imprisoned for her Jabor,
Mary and Persis are commended for their hard work
(Romans 16:6, 12), Euodia and Syntyche are calied his
fellow-workers in the gospel (Philippians 4:2-3). Here is
clear evidence of Women apostles active In the earfiest work
of spreading the Christian message——

Paul's letters also offer some important glimoses into the
inner workings of ancient Christian churches. These groups
did not own church buildings but met in homes, no doubt due
In part to the fact that Christianity was not legal in the Roman
world of its day and in part because of the enormous expense
to such fledgling socleties. Such homes ware a domain In

which women played key roles, It is not surptising then to see
wornen taking leadership roles in house churches. Paul tells of

women who were the leaders of such house churches (Apphia
in Philemon 2; Prisca in I Corinthians 16:19). This practice
is confirmed by other texts that also mention women who
Jheaded churches in their homes, such as Lydia of Thyatira
{(Acts 16:15) and Nympha of Laodicea (Solessians 4:15).
Women held offices and played sigalficant roles in group
woeship, Paul, for example, greets a deacon named Phoeb ;
{Romans 16:1) and assumes that women are praying and
prophesying during worship (I Corinthians 11). As prophets,
women's roles would have included not only ecstatic public
speech, but preaching, teaching, leading prayer, and perhaps
even performing the eucharist meal. (A later first century
work, called the Didache, assumes that this duty fell
regularly to Christian probhets.)

MARY MAGDALENE: A TRUER PORTRAIT

Later texts support these early portraits of women, both in
exemplifying their prominence and confirming their leadership
roles (Acts 17:4, 12). Certainly the most prominent among
these in the ancient church was Mary Magdalene. A series of
spectacuiar 19th and 20th century discoverles of Christian
texts In Egypt daung to the second and third century have
yielded a treasury of new information. It was already known
from the New Testament gospels that Mary was a Jewish
woman who followed Jesus of Nazareth, Apparently of
Ingependent means, she accompanied Jesus during his




O ministry and supported him out of her own resources {Mark

15:40-41; Matthew 27:55-56; LiiKe 871~37 John 19:25),

Although other information about her is more fantastic, she is
repeatedly portrayed as a visionary and feader of the early
rmovement,( Mark 16:1-9; Matthew 28:1-10; Luke24:1-
10; John 20:1, 1i-18; Gospel of Peter }. In the Gospel of
Johna, the risen Jesus gives her special teaching an '
commissions her as an_apostle to tne aposties to bring them
the good iews. She obeys and is thus the first to announce
the resurrection and to piay the role of an apostle, although
the term s not specifically used of her. Later tradition,
however, will herald her as "the apostle to the aposties.” The
“strength of this literary tradition makes it possible to suggest
that historically Mary was a prophetic visichary and leader
within one sector of the early Christian movement after the
deEany of Jesus.

The newly discovered Egyptian writings elaborate this portrait
of Mary as a favored disciple. Her role as "apostle to the
apostles” is fregliently explored, especially in considering her
faT¥R In contrast to that of the male disciples wha refuse to
believe her testimony, She is most often portrayed In texts
that claim torecord dialogues of Jesus with his discinles, both
the resurrection. In the Dialogue of the
Savior, for example, Mary is named along with Judas
(Thomas) and Matthew In the course of an extended dialogue
with Jesus. During the discussion, Mary addresses several
guestions to the Savior as a repre§entative of the disciples as
a group. She thus appears as a prominent_member of the
disciple group and is the only woman named. Morgover, in
response to a particularly insightful question, the Lord says of
her, "{ You make clear the abundance of the reveajer!';
(140,17-19). At another point, after Mary has spoken, the

narrator states, "She uttered this as a woman who hag

understood compietely”(139.11-13), These affirmations make

it clearthat Mary is to be counted among the disciples who

fully comprehended the Lord's teaching,(14Z.11-13). @

In another text, the Sophia of Jesus Christ, Mary also plays
a clear role among those whom Jesus teaches. She is ong of
the seven women and twelve men gathered to hear the <
Sgvior after the resurrection, but before his ascension, Of

“these only five are named and speak, including Mary. At the
end of his discourse, he tells them, "I have given you
authority over all things as children of light," and they go
forth in joy to preach the gospel. Here again Mary is included
among thoge special disciples to whom Jesus entrusted s
most elevated teaching, and she takes a role in the preaching
of the gospel.

In the Gospel of Phiilip, Mary Magdalene is mentionead as

crie of three Marys "who always walked with the Lord" and as
i companion (59.6-11). The work also says that Lord loved

her more than all the disciples, and used to kiss her often

(63.34-38), The importance of this poriraval is that yet again
the work affirms the special relationship of Mary Magdalene to
“Jesus based on her spiritual perfection,

In the Pistis Sophia, Mary again is preeminent among the
disciples, especially inThe first three of the four DOoKS. Slie
asks more questions than all the rest of the disciples together,
and the Savior acknowladges that: "Your heart is directed to
the Kingdem of Heaven more than ali your brothers” (26:17-
20). Indeed, Mary steps in when the other disciples are
despairing in order to intercede for them to the Savipr
(218:10-219:2}. Her complete spiritual comprehension is
repeatedly stressed,
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She is, however, most prominent it the early second century
Gospel of Mary, WA 15_ascribed pseydonymously 10 her

More than any other early Christian text, the Gospel of Mary
presenis an unflinchingly favorable portrait of Mary
Magdalene as & woman leader among the disciples. The Lord
himself says she is blessed for not wavering when he appears
to her in a vision, When &lT tThe othér disciples are weeping
ard frightened, she alone remains_steadfast in her faith
because she has grasped and appropriated the salvation
offered in Jesus' teachings. Mary models the ideal disciple:
she steps into the role of the Savior at his departure,
comforts, and instructs the other disciples. Peter asks her to
tell any words of the Savior which she might know but that
the other disciples have not heard. His request acknowledges
that Mary was preeminent among women in Jesus' esteem,
~and THe question tselr Slggasts that Jesus gave her private
instruction, Mary agrees and gives an accocunt of "secret”
teaching sh@Teceived from the Lord ina ~ The vision is
given in the form of a dialogue between tﬁe Lord and Mary; it
is an extensive account that takes up seven out of the
eighteen payges of the work, At the conclusion of the work,
Levi confirms that indeed the Saviour loved her more than the
rest of the disciples {18,14-15), While her teachings de not go
unchallenged, in the end the Gospel of Mary affirms both
the truth of her teachings and her authority to teach the male
disciples. She is portrayed as a prophetic visionary and as a
tfeader among the disciples, "‘ '

OTHER CHRISTIAN WOMEMN

Other women appear in later literature as well. One of the
most famous woman apoesties was Thecla, a virgin-martyr
converted by Paul, She cut her hair, denned men’s clothing,
angd took up the duties of a missicnary apostle. Threatened
Wwith Tape, prostitution, and twice put in the ring as a martyr,
she parsevered in her faith and her chastity. Her lively and
someawhat fabulous story is recorded in the second century
Acts of Thacla. From very early, anocder of wamen who
were widows served formal roles of ministey In some churches
(X Timothy 5;2-10). The most numerous clear cases of
women’s leadership, however, are offered by prophets: Mary
Magdalene, the Corinthian women, Philip's daughters, Ammia
of Philadelphia, Phllumene, the visionary martyr Perpetua,
Maximilla, Priscilla (Prisca), and QGuintilla, There were many
others whose names are lost to us. The African church father
Tertullian, for example, describes an unnamed woman
prophet in his congregation who not only had ecstatic visions
during church services, but who also served as & counselor

and healer (On the Soul 9.4). A remarkable collection of

gracies from angther unnamed woman prophet was
discoverad in Egypt in 1945, She speaks in the first person as

prophets Prisca and Quintiila inspired a Christian movement in
second century Asia Minor (called the New Prophecy or
Mentanism} that spread around the Mediterranean and lasted
for at least four centuries. Their oracles were collected and
publishad, including the account of a vision in which Christ
appeared to the prophet in the form of @ woman and "put
wisdom” in her {Epiphanius, Panarion 49,1}, Montanist

Christians ordained women as preshyters and bishops, and
women held the title of prophet. The third century African
bishop Cyprian also tells of an ecstatic woman prophet from
Asia Minor who celebrated the eucharist and performed
baptisms (Epistle 74.10), In the early second century, the
Roman governor Pliny tells of two slave women he tortured
who were deacons (Letter to Trajan 10.98), Other women

were ordained as priasts in fifth ceptury Italy and Sicily
(Galasius, Epistle I4,26), ~—-
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Women were also prominent as martyrs and suffered violently
from torture and painful execution by wild animals and paid
gladiators In fact, the earliest writing defimteiy by a woman
and nuz‘smg mother Who was put to death in Carthage at the
beginning of the third century on the charge of being a
Christian. In it, she records her testimony before the local
Reman ruler and her defiance of her father's pieas that she
recant, She tells of the support and fellowship among the
confessors In prison, including other women, But above all,
she records her prophetic visions, Through them, she was not
merely reconciled passwely to her fate, but clatmed the power
te define the meaning of her own cieath In a situation where
Romans sought to use their violence against her body as a
witness to their power and justice, and where the Christian
editor of her story sought to turn her death into a witness to
the truth of Christianity, her own writing lets us see the
human being caught up in these political struggles. She
actively relinquishes her female roles as mother, daughter,
and sister in favor of defining her identity solely in spiritual
terms, However horrifying or heroic her behavior may seem,
her brief diary offers an intimate ook at one early Christian
woman's spirituial iourney,

EARLY CHRIBTIAN WOMEN'S THEOLOGY

Study of works by and about women is making it possible to
begin to reconstruct some of the theological views of early
Thristian women. Although they are a diverse group, certain
reoccurring elements appear to be comimon to women's
theotogy-making. By placing the teaching of the Gospel of
Mary side-by-side with the theology of the Corinthlan women
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pFophets, the Montanist women's oracies, Thonoar Perfect

Mind, and Perpetua’s prison diary, it is possible to discern
shar(,cl views about teaching and practice that may exemplify
some of the contents of Women’s theology:

Jesus was understood primarily as a teacher and n’wdlator of
wisdom rather than as ruler and iudge.

[feclogical reflection centered on the experlence of the
person of the risen Christ more than the crucified savior,
Interestingly enough, thisis true even in the case of the
martyr Perpetua. One mig ht expect her to identify with the
suffering Christ, but it is the risen Christ she encounters in
her vision. e

Direct access to God is possible for all through receiving the
Spirit. —

in_Christian community, the_unity, power, and perfection of

the Spirit are present now, net justin some future time.

Those whe are more spiritually advanced give what they have

freely to ail without claim to a fixed, hierarchical ordering ofé/

ROwer,
An ethics of freedom and spiritual development is emphasized
over an ethics of order and control,

A woman's identity and spirituality could be developed apart
Fram her roles as wife and mother (or slave), whether she
actually withdrew from those roles or not. Gender is itself
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contested as a "natural” category In the face of the power of %‘/ T_ MM PT

God's SPITIt 8t Work in the community and the world. This
meant that petentially wemen (and men) could exercise
teadership on the basis of spiritual achieveérent apart from
‘Gender status and without conformity to estabiished social
gender roles,

Qvercoming gocial jijustice and human suffering are seen to
be integral to spiritual life.

Women were also actively engaged in reinterpreting the texts
of their tradition, For example, another new text, the
Hypostasis of the Archons, contains a retelling of the




